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Comments upon the Sacred Writings of the ‘fews and 
Christians. Exodus Chapter 22 and 23 





HERE are two paflages in thefe two chapters which 
merit fome attention before we proceed farther, 
The firft is, ‘* Thou fhalt not revile the gods, nor curfe 
the ruler of thy people.” ‘The fecond is, ** And in all 
things be circumf{pet ; - and make no mention of the 
name of other gods, neither let it be heard out of thy 
mouth.” ‘The religion of the Jews was founded upon 
the principle of monotheifm, or the belief in one god, and 
this god not of a very good character. In this firit paf- 
fage, however, itis faid, “thou fhalt not revile the sods.” 
What gods ? not Jew ith gods for they had but one; the ¢ 
gods, therefore, muft have been the gods of other nati- 
‘ons, and the prohibition mentioned here again{t difreipect 
feems to include a kind of filent approbation of the cha- 
racter and power of thefe divinities. If theie were Jew- 
ifh gods thenthe Jews were Polytheifts; if they were 
foreizn gods, perhaps the Jews went upon the old max- 
im of being at leaft civil to all, becaufe they did not know 
whofe hands they might fallinto. The latter claufe of 
this verfe fays, “thou fhalt not curie the ruler of thy 
people. Good character, good principles, and uicful ac- 
tions, are the only qualities which ought to icreen ru- 
lers from popular execration. ‘The tyrannical monarchs 
of the old world, who have constant!y robbed man of bis 
liberty, deferve pocind better than the curles of the hu- 
man race. Thele —— villains, thefe ufurping 
tyrants, have sede as far as their power extended, 
all {cience, virtue, and human happinels. Is it to thels 
monfters in human fliape, that this prohibitory declara- 
tion relates ?—This paflage contains two very bad prm- 
ciples, or, more correctly ipeaking, one bad principle re- 
{peting two important fubjects. It forbids all inquiry 
into the charaGer and conduct of beings either matural 
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or fupernatural. Now fince it ts obvious that all theolo- 
wical conceptions have been mingled with the fallictes 
and whimfical conceits of tse human imagination, it fol- 
lows that the charaéteriltick delcriptions wiaich have been 
trandimitted from former ages, concerning beings either 
human or divine, ought to be fubjected to a rigorous [cru- 
tiny of the human understanding. ‘The book which tors 
bids the exercife of this right denounces truth as danger- 
ous, and places an unqualified fanction upon vice, upon 
bad character, and ail the long train of confequential 
mileries naturally ariins from corrupt eftablithments. 
‘ihe palage in the twenty third chapter forbids making 
ufe of the name of any otner vods. Here even fiient re- 
{pet feems to be prohibited ; in the former cafe there 
was a diitant, filent, and implied refpect admitted to b2 the 
jait right of other gods belid: the Jewifh Jehovah. What 
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the writer meant by this kual of theological contufion no- 
body know; nor is itof much coulequence to know only 
that it proves that the bible was not dictated by divine 
wildom, nor by any other kind of wiidom that is of the 
leait ule to mankind. 











Theological Enguieries continued. 

Iris evident tiat the inventors of this doctrine had the 
Yame end in view, with thole others who invented cor. 
reipondenctes and the taterpretatioa of dreams: namely, 
to fori it into a trade or craft tor the mutual benefit of 
the concernzd: thoash fome good p2ople have been fur- 
prifed that there ever fhould exilt fuch villainy asto im- 
pofe upon mankind by falitvias the divine being, and 
making God as it were acceflary to their crimes: To 
which it may be antwered, that this fpecies of villainy 
proceeds from a molt accurled principle, which never 
was more prevalent than now, namely, ‘* That fuch is 
the perverle nature of man, that fo prone is he todoevil 
that itis neceflary to deceive him in order that he may 
be perfuaded to purfue his own good,” Let a man’s mind 














I39 


be poffeffed of this principle, and acd to it talents and op- 
portunity, and he will not heittate to raile his fortune and 
power by taking facriligious liberties with the character 
of the Supreme Intelligence. 

Having git polleilion of fome of thofe books, and hav- 
ing refgrved to themfelves the interpretation of them, 
they began to teach the world doctrines fuited to their 
own views and intere(ft, all of which will be examined in 
due time, by the eye of reafon and the flandard of rature. 
It was unfortunate for mankind that there fhould be fo 
many books (written in different centuries, and by men 
of contrary fentiments) exhibited to the world asthe will 
of God, and holding out, as thefe books do, the charac- 
ter of the deity in fo many dilflerent points of view ; 
fometimes as a fanguinary tyrant, who cannot be fatisfi- 
ed but by blood and facrifices, and every f{pecies of abfurd 
formality ;—at other times, as a kind teneficent being, 
who held facrifices, new moons, and the molt folemn 
meetings as an abomination :—At one time declaring 
himfelf the god of Abraham, Ifaac and Jacoh, and alter- 
wards profefling to be the god of the whole earth. In 
one book iffuing a decree that the children fhall bearthe 
fins of their fathers even to the third and tourth gene. 
meration, and in another repealing that law. when it be. 
came difagreeable to the people, and they had made ufe 
of a taunting proverb concerning it, viz. ‘* The fathers 
have eaten four grapes, and the childern’s teeth are fet on 
edge by it,” Jer. 21,29. ‘Thele contradictions could not 
fail to caufe difpute, but they have done more, they have 
been the caufe of bloody and defiructive wars, which 
have not only diigraced religion, but human nature, and 
put back the age of reaion for many centuries. This 
was an accident, however, that was unavoidable, for the 
Jews had froma national pride, aad by univerfa! content, 
confecrated all their ancient bocks that were faved atter 
their return from Babylon, and the firft Chriflians, how- 
ever willing they might be, had not fufhcient authority 
to bring in quettion the fact of their infpiration. 

Towards the end of the age of oracles, and the com. 
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mencement of the age we are now fpeaking of, which 
may be termed the age of {cripture belief, every thing 
written in the ancient Hebrew tongue, was fought after 
with wonderful avidity. It was a mania that poffedled 
the world at that time, as antique medals and pictures 
have done at other periods: they fought for them as for 
h dden treafure, and every fragment which céuld be 
riigued from obfcurity and the teeth of time, was confi- 
dered of ineflimable value. It was the fame with any 
Greek epiltle or fragment that in the flighteft manner 
nentioned the name of Jefus Chrift or his difciples. 
‘This mania lafled for feveral centuries, during which 
time the {fcriptures, or manuicripts which they called the 
word of God, were growing in the bulk and matter for 
cifputation. Forgeries of epiftles and gofpels in Greek 
were numerous ;—thole in Hebrew were fewer, becaule 
not many underftoed that language ; befide there were 
nore jeripture already in the Hebrew, than fuited the 
doctrines which the firft chriftians were anxious to efta- 
bith, bor along time therefore it was the wifh of many 
that feveral of the Hebrew’s book were out of the facred 
catalogue, it was found fo diflicult to make them bend to 
the new opittions. 


When the age of {cripture-belief was in its full; and 
the people as ignorant as could be withed by defigning 
men, acouncil was called who took upon them to deter- 
mine upon the validity of the lait will and teftament of 
Almighty Ced. By this council feveral of the books were 
deprived of their facred character; but whether the true 
or the forged is uncertain. 


From that period the teachers and the taught ‘have 
been equally deceiving ai.d deceived; we do not there- 
fore charge any chriftians of the prefent day with preach- 
ing a falfe doctrine on purpofe to deceive; but we fay of 
them as Charles V Emperor of Germany faid of Luther 
and Calvin—they are leduced by their own opinions, 
and that ther own intereft, coupled with that moft abo- 
minabie of all principles mentioned above, namely, that 
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men muft be deceived for their own good, caufes them 
to defpife the dictates of reafon, and afliit in perpetuat- 
ing the deception. 


To be continued. 








a 


The Confederacy of the Storks, with the Moral Apphi- 
cation, taken from John Stewart’s Moral World. 





In an extenfive plain on the deferts of Tartary inha- 
bited various flocks of florks; this plain was interfected 
by various pools of water, which were poflcfled exclufive- 
Bly by a particular flock ; as this climate is fubject to 
much drought, it affected much thefe pools, as their 
fifh diminifhed in proportion to the want of water. To 
remedy this evil, the more numerous flocks of ftorks 
formed channels with their beaks to draw the water from 
the pools poflefled by the fmaller flocks. ‘The waters 
thus communicating left dry the lefler pools, and inun. 
dated the larger, which left the former with no fifh-or ali- 
ment, and the inhabitants in a ftate of inanity and fa- 
mine : the latter requiring a redundancy of water, be- 
came too deep for the bill of the florks to reach the bot- 
tom, and they fell into the fame ftate of inanity and fa- 
mine; but not knowing the caufe, they continued their 
noxious labour, even to deprive themielves of all fports 
and paftime, and the plain became covered with the bo- 
dies of famifhed ftorks. 


It happened, however, that a ftork impelled by his 
own fuflerings, and compaifion for thofe of his fellows, 
took an elevated flight in the air to feek a remedy, by 
removing to another part of the plain from this pofition ; 
while he viewed the plain he obferved the noxious occu- 
pation of various flocks, who were fcooping out with 
painful labour the channels of communicatton with their 
beaks; he immediately defcended, and expofed to the 
different focks the baneul effects of their labour: upor 


this a general council was held, and the refult was to ef. 
tablifh an univerfal contederacy, that might open fuch 
regulated channe!s of communications as would keep 
the water in a jult equilibre in all the pools, and reftore 
an eafy and happy fubfiftence to the flocks of the plain. 
‘The moral of this fable is fimple, and its application 
clear and inftructive ; nations purluing a moft inceffant 
and deftructive labour, whichannthilates joy and pleature, 
and brutalizes the mind, open fuch unmeafured chan- 
nels of commerce and policy, that caules mnanity to the 
weak, and letiferous luxury to the ftrong, and the hap. 
ninefs of life, the aliment or fifh in the fable, is annihi- 
lated by the drought, and overwhelmed or unattaimable 
Im the redundancy ot water or riches, and eeiage tuat 
the prefer wtemilery of the world can be remedie L only by 
an univerfal contederacy, which may turn the pathons 
into a channel, influenced by the great mafs of accumu- 
lated wifdom, to procure, by the powerful energy of 
univerfal co-cperation, the happinefs of; all fenfitive na- 
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I will treafure up your di{courfe in my heart, and me- 
ditate thereon. If, when I have duly weighed it, lam 
as much convinced as you, I will truft you as my apof- 
tle, and will be your protely te till death. Goon, how- 
ever, to infiruct me: you have only informed me of 
h2if what Icught to know.. Give me your thoughts of 
revelation, the icriptures, and thofe myfterious doctrines, 
concerning which I have been in the dark from my in- 
fancy, without being able to conceive or believe them, 
and yet not knowing how either to admit or reject 
them. 

Yes, my dear child, faid he, I will proceed to tell you 
what I think tarther: I meant not to open to you my 
heart by halves ; but the defire which you exprels to be 
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def. 

uch & informed in thefe particulars was neceflary to authorife 
eep §f ine to be totally without relerve. I have hitherto told 
fore you nothing but what I thought might be uletul to you, 
mn. @ and in the truth of which Iam most firmly periuaded. 


ion @ ‘Lhe examination which I am now going to make, is very 
‘nt i different; prefenting to my view nothing but perplexity, 
ire, @ myfterioufnefs, and obfcurity : I enter on it, therefore, 
an. @ with diftruft and uncertainty. IT almoft tremble to deter- 
the @ mine about any thing; and fhall rather inform you, there- 
ap. @ fore, of my doubts than of my opinions. Were your 
hie @ own fentiments’ more confirmed, I fhould hetitate to ac- 
ble Quaint you with mine ; but in your prefent fceptical fi. 
at @ tuation, you would be a gainer by thinking asIdo. Let 
my diicourfe, however, carry with it no greater autho. 
ng M than that of reafon; for I plainly confefs mylelf tgno- 
vu. @ rant, whether I am in the right or wrong. It is dilhcult 
of @ indeed, in all difcuflions, not to allume fometimes an 
a. afirmative tone : but remember that all my affirmations, 
in treating thefe matters, are only fo many rational 
doubts. I leave you to inveftigate the truth of them ; 

on my part, I can only promile to be fincere, 
« You will find my expofition treat of nothing more than 
natural religion: it is very ftrange that we fhould ftand 
in need of any other! By what means can I find out fuch 


e. neceflity 2? In what refpect can I be culpable, for ferv. 
- ing God agreeably to the dictates of the underftand- 
{ ing he hath given me,—and the fentiments he hath 
¥ implanted in my heart? What purity of morals,— 
f what fyftem of faith ufeful to man,—or honourable 
f to the Creator, can I deduce from any poftive doc- 
7 trines, that 1 cannot deduce from as well without it, 
‘ from a good ufe of miy natural faculties? Let any one 
7 fhew me what can be added, either for the glory of God. 
t the good of lociety, or my own advantape, to the obli- 

gations we are laid under by nature; let him Jhew me 
what virtue can be produced trom an new worfhip, 
; which is not alfo the conlequence of mine. ‘he moft 
fublime ideas of the Deity are inculcated by reafon alone. 


‘Take a view of the works of nature, liften to the voice 
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within, and then tell me what God hath omitted to fay 
to your fight, you con{cience, your underftanding? 
Where are the men who can tell us more of him than he 
thus tells us of himlelf? ‘Their revelations only debafle 
the Deity, in afcribing to him human pafhons. So far 
from giving us enlightened notions of the fupreme being, 
their particular tenets, in my opinton, give us the moft 
obicure and contuled ideas. ‘To the inconceivable myf- 
teries by which the Deity is hid trom our view, they add 
the moit abfurd contradictions. ‘They ferve to make 
man proud, perfecuting, and cruel: inttead of eftablith. 
ing peace on earth, they bring fire andiword. I aflk my. 
felf to what good purpofe tends all this, without being a- 
ble to refolve the queftion. Artificial religion prefents 
to my view only the wickednefs and mileries of man- 
kind. 

I am told, indeed, that revelation is neceflary to teach 
mankind the manner in which God would be ferved; as 
a proof of this, they bring the diverfity of whimfical 
modes of worfhip which prevail in the world; and that 
without remarking that this very diverfity arifes from 
the whim of adopting revelations. Iver fince men have 
taken it into their heads to make the deity {peak in their 
own way, and iay what they like beft. Had they liften. 
ed only to what the Deity hath faid to their hearts, there 
would have been but one religion on earth. 

It is neceflary that the worthip of God fthauld be uni- 
form: I would have it fo. But is this a point fo very ime 
portant, that the whole apparatus of divine power was 
neceflary toeftablifh it? Let us not confound the cere- 
monials of religion with religion itfelf. The worthip of 
God demands that of the heart; and this, when it is fin. 
cere, is ever uniform. 

To be continued. 
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